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not say that the fullness of the divine quality “has dwelt” or “will
dwell” in Jesus Christ, but that it “dwells” there. All that the creeds
of the Church mean by speaking of Jesus Christ as eternally the only
begotten Son of the Father is contained in Paul’s deliberate use of
the present tense of the verb “dwells.”

3. The exalted description of the pre-existent Christ in Phil. 2:
6 is given a characteristic twist in the translation prepared by the
Jehovah’s Witnesses: “Christ Jesus, who, although he was existing
in God’s form, gave no consideration to a seizure, namely, that
he should be equal to God” A footnote to the first part gives
as an alternative, “who, although he was existing in God’s form,
scorned. . . ."” Another footnote supplies an alternative render-
ing of 4prayubs, “a seizure,” namely, “a thing to be seized.” Paul’s
language is thus made to agree with the Unitarianism of the Je-
hovah’s Witnesses that Jesus was not equal with God and, in fact,
scorned such an equality.

That this translation is a misunderstanding of the Greek may be
shown by referring to the standard Greek lexicon of the New Testa-
ment edited by J. H. Thayer. (This book is selected as an authority
here both because of its intrinsic merit and because the Jehovah’s
Witnesses translators themselves refer to it more than once on other
occasions.) Thayer explains the passages as follows: “[Christ Jesus],
who, although (formerly when he was M~yos daapxos) he bore the form
(in which he appeared to the inhabitants of heaven) of God (the sov-
ereign, opposite to uopds dobhov), yet did not think that this equality
with God was to be eagerly clung to or retained” (p. 418, col. b). In
similar language, Arthur S. Way, the learned and skillful translator
of many of the Greek and Latin classics, renders Phil. 2: 6, “He, even
when He subsisted in the form of God, did not selfishly cling to His
prerogative of equality with God. . . .”* The admirable para-
phrastic rendering recently published by J. B. Phillips agrees with
Way’s translation: “For He, Who had always been God by nature,
did not cling to His prerogatives as God's Equal, but stripped Him-
self of all privilege by consenting to be a slave by nature and being
born as mortal man.” *

4. In still another crucial verse the New World Translation has
garbled the meaning of the original so as to avoid referring to Jesus

24 Arthur 8. Way, The Letters of 5t. Paul, 5th ed. (London, 1921), p. 155.
28 J. B. Phillips, Letters to Young Churches (New York, 1948), p. 1135.
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Christ as God. In Titus 2: 13 it reads, “We wait for the happy hope
and glorious manifestation of the great God and of our Savior Christ
Jesus.” This rendering, by separating “the great God” from “our
Savior Christ Jesus,” overlooks a principle of Greek grammar which
was detected and formulated in a rule by Granville Sharp in 1798.
This rule, in brief, is that when the copulative xal connects two nouns
of the same case, if the article precedes the first noun and is not re-
peated before the second noun, the latter always refers to the same
person that is expressed or described by the first noun. This verse
in Titus, therefore, must be translated, as in fact the Revised Stand-
ard Version (1952) renders it, “Awaiting our blessed hope, the ap-
pearing of the glory of our great God and Savior Jesus Christ.”

In support of this translation there may be quoted such eminent
grammarians of the Greek New Testament as P. W. Schmiedel,*
J. H. Moulton,*” A. T. Robertson,* and Blass-Debrunner.® All of
these scholars concur in the judgment that only one person is re-
ferred to in Titus 2: 13 and that therefore it must be rendered, “Our
great God and Savior Jesus Christ.”

5. Exactly similar to the last error considered above is the render-
ing of II Pet, 1: 1 in the New World Translation, “. . . by the right-
eousness of our God and the Savior Jesus Christ.” All that has been
written in the preceding section, including the judgment of the gram-
matical authorities cited there, applies with equal appropriateness to
the correct rendering of II Pet. 1: 1. Accordingly, in this verse also
there is an express declaration of the deity of Jesus Christ, “. . . of
our God and Savior Jesus Christ.”

6. The New World Translation, in harmony with its bold twist-
ing of Col. 1: 15-17 (considered above), is also in error at Rev. 3: 14,
where it makes the exalted Christ refer to himself as “the beginning
of the creation by God.” The Greek text of this verse (4 dpxa 7is
krigews Tob feot) is far from saying that Christ was created by God, for
the genitive case, 7ol feod, means “of God” and not “by God” (which
would require the preposition {wé). Actually the word épy4, trans-

26 In his edition of G. B. Winer's Grammatik des neutestamentlichen Sprachidioms (Gott-
ingen, 1894), p. 158.

21 4 Grammar of New Testament Greek, vol. 1, Prolegomena, 3rd ed. (Edinburgh, 1908),
b a‘ﬁ;d Grammar of the Greek New Testament in the Light of Historical Research, 5th ed.

(New York, 1931), pp. 785-786.
20 Grammatik des neutestamentlichen Griechisch, Bte Aufl, (Gittingen, 1949), § 276, 3.
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lated “beginning,” carries with it the Pauline idea expressed in Col.
1: 15-18, and signifies that Christ is the origin, or primary source, of
God’s creation (compare also John 1: 3, “Apart from him not even
one thing came into existence”).

7. The passage in the Old Testament to which Jehovah’s Wit-
nesses (and Arians of every age) appeal most frequently is Proverbs
8: 22 ff.* The translation usually given is the following, or some-
thing similar to it: *“Jehovah made me [that is, Wisdom, interpreted
as the Son] in the beginning of his way, before his works of old.”
This rendering understands the verb 7P to be used here with the

meaning “to create.” The true translation of this passage, however,
according to a learned study by the eminent Semitic scholar, F. C.
Burney, must be, “The Lorp begat me as the beginning of his
way. . . . " The context favors this rendering, for the growth
of the embryo is described in the following verse (verse 23, where
the verb appears, as a footnote in Kittel's Hebrew Bible suggests,
to be from the root 520 “knit together,” as in Job 10: 11 and Psalm

139: 13), and the birth of Wisdom is described in the two following
verses (24 and 25). Thus, in the context, the verb R)p in verse 22
appears with certainty to mean “got” or “begot.”

In any case, however, irrespective of the meaning of the Hebrew
verb in Prov. 8: 22, it is clearly an instance of strabismic exegesis, if
one may coin the phrase, to abandon the consistent New Testament
representation of Jesus Christ as uncreated and to seize upon a dis-
puted interpretation of a verse in the Old Testament as the only sat-
isfactory description of him. The proper methodology, of course,
is to begin with the New Testament, and then to search in the Old
Testament for foregleams, types, and prophecies which found their
fulfillment in him.

The passages cited above are more than sufficient to prove that the
New Testament refers to Jesus Christ as God. For a complete un-
derstanding of the Biblical teaching on the subject, however, some-
thing must now be added regarding the equally clear Scriptural
teaching of the subordination of the Son to the Father.

80 “In the proverbs of wisdom heakthe Son] speaks of himself as wisdom and calls attention
to his being a creation of the eternal heavenly Father," What Has Religion Done for Man-
kind? (Brooklyn, 1951, p. 37.

8L F, C. Burney, “Christ as the APXH of Creation,” Journal of Theological Studies, XXVII
(1926), 160-177.
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V. THE SUBRORDINATION OF THE SON

Alongside the passages of Scripture which teach the equality of
the Son with the Father are also others which refer to a principle of
subordination. As has often been pointed out, the Father is first,
the Son is second, and the Spirit is third, in the operations of God
by which redemption is accomplished. Whatever the Father does,
he does through the Son by the Spirit, This principle of subordina-
tion in the “modes of operation” (as it is technically called) in the
functions ascribed to the several Persons of the Trinity in the re-
demptive process, is reflected also in what may be called the liturgi-
cal precedence. For example, it is eminently appropriate that the
baptismal formula should be in the sequence of the Father, the Son,
and the Holy Spirit, who together constitute one God (“baptizing in
the name . . . ,” not names).

One of the several passages which refer to the principle of sub-
ordination of the Son to the Father is John 14: 28, where Jesus de-
clares, “My Father is greater than I.” From the way in which Arians
of all ages have seized upon this text, one would suppose it to be the
only passage in the New Testament which bears upon the relation
of the Son to the Father.

In seeking to bring this statement into harmony with other pas-
sages which teach an equality of the Father and the Son, some have
utilized the formulation of the Athanasian creed: “Equal to the
Father, as touching His Godhead: and inferior to the Father, as
touching His Manhood.” That is to say, according to this explana-
tion the assumption of humanity by the Son renders him, as man,
inferior to the Father who remained in his unapproachable glory.

It appears, however, that this verse has been commonly misunder-
stood by both the orthodox and the Arians. The larger context of
Jesus’ statement makes it clear that, as Calvin succinctly phrased it,
“Christ does not here compare the divinity of the Father with his
own, nor his own human nature with the divine essence of the Fa-
ther; but rather his present condition with the celestial glory to
which he would be presently received.” ** It is a fact that the ques-
tion treated in the context is not about Christ’s being born but the
comforting of his disciples. In the penetrating words of a modern
commentator:

82 Calvin, Commentary on the Gospel According to John, 11 (Edinburgh, 1847), 108.
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In the Fourth Gospel the phrase greater than means of greater power
and authority than (4: 12; 8: 53; 10: 29; 13: 16; cf. I John 3: 20), and
this meaning must be relevant here. The humiliation of the Son
involved in some real sense a separation from the Father; His glori-
fication and return to the Father restores to Him a position from
which He can communicate to His disciples greater power, grealer
works than these shall he do (the believer); because I go unto the
Father (14: 12). It is the certainty of union with the Father through
faith in the Son, and the promise of the greater E:ower which is to be
theirs because of the death and resurrection of Jesus, that renders
the saying a consolation to the disciples.”

By reading the entire fourteenth chapter of John one can per-
ceive both the insight revealed in the two preceding quotations, and
also the ineptness of forcing Jesus’ statement to refer to a permanent
relation between the divine Persons.

Three other passages which bear upon the “modes of operation”
are Paul’s statement that Christ is God’s, even as we are Christ’s (I
Cor. §: 23); that as Christ is “the head of every man,” so God is “the
head of Christ” (I Cor. 11: 3); and that, in the end, when Christ de-
livers the kingdom to God the Father after subjugating all enemies,
then “the Son himself will also subject himself to the one who sub-
jected all things to him, that God may be all things to everyone” (I
Cor. 15: 24 and 28, New World Translation). As would be ex-
pected, both the Church Fathers and modern theologians have dis-
cussed these statements at great length. In the space available here,
but two observations may be offered. In the first place, what the
“subjection” means Paul does not say. In the second place, such
statements represent one side, but not the whole, of Paul’s thought.
There is thus no need to find in these verses anything which contra-
dicts the clear teaching elsewhere in the New Testament regarding
the identity of essence of the Father and the Son.

VI. THEoLociCAL AND PHILOsOPHICAL CONSIDERATIONS

More than enough has been said, it will probably be agreed, to
prove that the Jehovah’s Witnesses, though they profess to teach
nothing but what is in the Bible, are actually in the most direct
conflict with Scripture on the subject of the Person of Christ. It
may be added also that theologically and philosophically, as well as
scripturally, their Unitarian teaching cannot stand scrutiny. The

33 §ir Edwyn C. Hoskyns, The Fourth Gospel, 2nd ed. (London, 1947), p. 464.
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Unitarian professes to agree with the statement that “God is love.”
But these words, “God is love,” have no real meaning unless God is
at least two Persons. Love is something that one person has for an-
other person. If God were a single person, then before the universe
was made, he was not love. For, if love be of the essence of God,
he must always love, and, being eternal, he must have possessed an
eternal object of love. Furthermore, perfect love is possible only
between equals. Just as a man cannot satisfy or realize his powers
of love by loving the lower animals, so God cannot satisfy or realize
his love by loving man or any creature. Being infinite, he must
have eternally possessed an infinite object of his love, some alter ego,
or, to use the language of traditional Christian theology, a consub-
stantial, co-eternal, and co-equal Son.

Again, to approach the matter from another side, a human being
becomes self-conscious only when he distinguishes himself from what
is not himself. Now the doctrine of the Trinity indicates that from
eternity the Father and the Son were personally distinct beings,
knowing one another and themselves as such. The Trinitarian,
therefore, has no difficulty in understanding how God was self-
conscious even before the universe was created, that is, before there
was any created not-self from which he could distinguish himself.
It is the Unitarian, on the other hand, who has difficulty in show-
ing how God can be eternally self-conscious—in other words, how
God could say “I" if there were no person eternally objective to
God to whom he could say “Thou.”

It is to be understood that these considerations will not of them-
selves prove the reality of the Trinity. They do, however, convey to
the thinking mind in a very suggestive way the superiority of the
Trinitarian conception of God to the conception of him as an abstract
monad, and thus bring a certain support to the doctrine of the Trin-
ity, when once that doctrine has been given by revelation.

Perhaps it may not be inappropriate at this point to utter a warn-
ing. In all these discussions it must never be forgotten that there
is but one living and true God. Christians do not worship three
Gods. How in the unity of the Godhead there can be three persons
of one substance, power, and eternity is a mystery beyond human
comprehension. Jehovah's Witnesses take delight in ridiculing the
orthodox Christian teaching of the Trinity, but in so doing they
overlook several pertinent considerations. (a) The belief in the
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Trinity is not contrary to reason, but beyond it. (b) A God who
would be fully understood by our finite intelligences would be un-
worthy to be called God. (c) If the Christian doctrine of God and
Jesus Christ were something invented by men irrespective of the
data of Scripture, it could, of course, be formulated so as to give
no offense to Jehovah’s Witnesses. But, as C. S. Lewis pungently
puts it, “We can’t compete, in simplicity, with people who are in-
venting religions. How could we? We're dealing with Fact. Of
course anyone can be simple if he has no facts to bother about!” *
(d) When speaking of the unity of the Triune God,* it is necessary
to revise, or rather to expand, our idea of the nature of unity. As
Leonard Hodgson suggestively pointed out in his Croall Lectures,
people ordinarily assume that the only kind of unity is that which
is involved in a mathematical criterion, “where one is one and three
is three, and what is one is not three and what are three are not one.
But we have long been acquainted with unities which are not so
simple. There is, for example, aesthetic unity, the unity of a work
of art. And there is organic unity, the unity of a living creature.
In both of these the unity is far from being simple.” * An organism
unifies various constitutive elements in a single life, and the higher
the organism, the more complex is its unity. The creature which
most nearly approximates to the ideal of arithmetical unity is the
unicellular amoeba; but who would compare God to an amoebal
In the organic unity of a single man there is a trinity of feeling, will-
ing, and thinking. In such an organic type “the degree of unity,”
Hodgson reminds us, “is to be measured by a scale of intensity of
unifying power; if the elements in the Godhead are Persons in the
full sense of the word, then the unity of the Godhead must exceed
in intensity the lesser unity known on earth. All existent earthly
unities are imperfect analogies of the divine.” *

VII. ConcLusioN

It will doubtless be in order to conclude this brief consideration
of certain deficiencies and errors of the teaching of the Jehovah's

34 O, cit, p. 15,
85 Tﬁ: evidence of the Scrirmres. part of which is given above, has been expressed with
classic succinctness in the familiar statement of the Westminster Confession of Faith: “In the
unity of the Godhead there be three persons of one substance, power, and eternity; God the
Father, God the Son, and God the Holy Ghost™ (chap. 11, sect. iii).

88 Leonard Hodgson, The Doctrine of the Trinity (London, 1943), p. 90.

8 Ibid., p. 10.
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Witnesses with several suggestions as to the most effective ways of
reclaiming members of established, orthodox Churches who have
been led astray.

1. In some cases it may have happened that a Christian believer
was eager to take part in serious Bible study. Not finding in the
local church an opportunity to satisfy this spiritual hunger, he may
have supposed that the meetings of the Jehovah's Witnesses would
supply this lJack. The obvious remedy is to organize a serious and
thorough Bible study group, which shall make the Scriptures the
object of patient search for God's will and purpose instead of an
arsenal of proof-texts to support the system of teaching popularized
by Judge Rutherford.

2. In personal work among Jehovah’s Witnesses attention should
be concentrated on the doctrines which are central to the Christian
faith. It may often happen that the Jehovah's Witness will seek to
divert the discussion from what is central to something that is periph-
eral. Quite deliberately and firmly a decision should be sought on
the basis of the clear teaching of Scripture regarding the chief doc-
trines of the Christian faith.

3. The whole approach should be that the Bible, properly under-
stood, and the historic Christian faith offer far more than does the
distorted and aberrant teaching of Pastor Russell and his followers.
To be specific, the Christian knows Jehovah as God and Father
through his Son, Jesus Christ, who is truly God and truly man. The
Christian can experience a vital union with the Deity, for being “in
Christ” he has access to the Father. Furthermore, he has the joyous
confidence that his divine Lord’s mediatorial work is sufficient to
save for all eternity not only 144,000, but a great multitude which
no man can number. The emphasis, therefore, should be that of
inviting the Jehovah's Witnesses to enter into the larger inheritance
of life and knowledge and assurance which the historic Christian
faith provides.

Copies of this article in pamphlet form may be secured from The
Theological Book Agency, Princeton, N. J., at fifteen cents each, or
eight copies for one dollar.
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